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Abstract: 
Among different methods of narrating hadith, there is a method which is called Riwayat 

bil-ma’na (sense-reporting). It means that a narrator narrates a hadith in his own words without 

uttering the actual words he listened originally from the Prophet (PBUH). The actual rule of 

narrating hadith was that it was narrated uttering the original wording of the Holy Prophet 

(PBUH). Whereas it was allowed in utmost circumstances. If some narrator had to make sense-

reporting of a Hadith, he needed to use such words which clearly explain that the words being 

used are not the words of the Holy Prophet (PBUH) but those of the narrator. Sense-reporting 

was allowed only in specific circumstances. Moreover, only those narrators were allowed to 
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make sense-reporting who had the real sense of the words and their reasoning and were aware 

of language skills and Sharia, and the sense-reporting of whom would not add or subtract 

something in hadith and its exact order. In this research article, various kinds of sense-reporting 

are being analyzed which exist in hadith text. And it is proved here in this article that no kind 

of amendment occurred due to sense-reporting. 

Keywords: Riwayat bil-ma’na, Sense-Reporting, Sharia, Narrator, Hadith 

1. Introduction 
Sense-reporting means that a narrator explains the meanings in his own words instead 

of the words of the narration. Hafiz Ibn Al-Salah writes: 

رَإدَ رِوَإيةََ مَا سَمِعَهُ عَلىَ مَعْنَاهُ دُونَ لَفْظِهِ.
َ ذَإ أ   1إ ِ

(When the narrator narrates the meanings instead of the words of the hearsay.) 

The basic rule in narrating a hadith was that it should be narrated in the words in which 

the Holy Prophet (PBUH) had instructed, however, because of an urgent need, sense-reporting 

was allowed. This permission was an exceptional situation, not a general rule. If a narrator had 

to narrate a Hadith in a meaningful way out of necessity, it would be necessary for him to 

explain the Hadith after narrating it with words that show that these words are not of the Holy 

Prophet but the narrator. This was the method of narration of the Companions in the Hadith, 

their intense desire and effort were to narrate the words that they had heard from the Holy 

Prophet. As Hazrat Umar bin Khattab said: 

 2من سمع حديثا فحدث به كما سمع فقد سلم.

(Whoever listened to the hadith and narrated it as he had heard it, he got safe.) 

Explaining this, Allama Suyuti writes: 

وقد كان قوم من  ,وينبغي للرإوي بالمعنى أ ن يقول عقيبه أ و كما قال أ و نحوه أ و شبهه إو ما أ شبه هذإ من إل لفاظ
 3اس بمعاني إلكلام.إلصحابة يفعلون ذلك وهم أ علم إلن

(The narrator who narrates the meaning of the narration should say after the narration words 

like نحوه أ و شبهه إو ما أ شبه ,أ و كما قال, because this was the way of the Companions, even though 

they were the ones who knew the meaning of the word the most.) 

                                                           
1. Ibn al-Salah, Uthman bin Abd al-Rahman Shahrzori, Muqaddamah  Ibn al-Salah fi Uloomm-ul-Hadith, 

Research: Noor-ud-Din Atr, Dar Al-Fikr al-Ma’asar Berut,ed.1986, p.213.  
2. Ramharmzai, Hassan bin Abdul Rahman, Al-Muhaddith Al-Fasil Bain Al-Rawi Wal-Wa'i, Research: Dr. 

Muhammad Ujjaj Al-Khatib, Dar Al-Fikr Beirut,  3rd ed 1404a.h, p.538 
3.  Suyuti, Abdul Rahman Ibn Abi Bakr, Tadrib Al-Rawi fi Sharh Taqreeb Al-Nawawi, Research: Abdul Wahab 

Abdul Latif, Riyadh Library of Hadithah Al-Riyadh, 102/2 
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Therefore, it has been proved that the original rule of the narrators was the narration by 

word, not by sense-reporting. The sense-reporting was only permissible in certain special 

circumstances. This permission was not for all the narrators of the hadith, but all the narrators 

and theologians agree that this permission was only for the person who knows the words and 

their meanings. For a person who does not know the words and their meanings, sense-reporting 

was not permissible at all. In this regard, Allama Amadi writes: 

ئمة أ نه يحرم ذلك على  وإلذي عليه إتفاق إلشافعي ومالك وأ بي حنيفة وأ حمد بن حنبل وإلحسن إلبصري وأ كثر إل 
لفاظ وإختلاف موإقعها وإ ن كان عالما بذلك فال ولى له إلنق ذإ كان غير عارف بدلالات إل  س ل بنفإلناقل إ 

ويل. وإ ن نقله بالمعنى من غير زيادة في إلمعنى ولا نقصان منه 
 
ذ هو أ بعد عن إلتغيير وإلتبديل وسوء إلتأ إللفظ إ 

 4 فهو جائز.

(The opinion on which the Shafi, Malik, Abu Hanifa, Ahmad ibn Hanbal, Hasan Basri, and 

most of the Imams agree is that if the narrator does not know the meanings of the words and 

the difference of occasion, then sense-reporting unlawful for him. Even if he knows the 

meanings of the words, it is better for him to abide by the words, because it is safer than 

alteration.) 

From the above quotations of the narrators, it is very clear that their accepted rule was 

that the narration of the hadith should be done with the words that the Holy Prophet (PBUH) 

had instructed, but in certain special circumstances, the sense-reporting was allowed. This 

permission was given only to those narrators who had a real knowledge of the words and their 

meanings, who were fully aware of the language and the Shari'ah, and whose spiritual narration 

did not make any difference in the subject matter of the Hadith and the ruling of the Hadith. 

2. Opinions of the Hadith experts on the validity and invalidity 

of sense-reporting: 
There has been a difference of opinion among the narrators and the theorists as to 

whether sense-reporting is permissible or not. So some have forbidden it, some have justified 

it. 

1. A group of scholars of hadith, jurisprudence, and theology has declared sense-

reporting to be forbidden. Among them are Abdullah bin Umar, Qasim bin Muhammad, 

Muhammad bin Sireen, Rija bin Haiwa, Sufyan bin Uyena, Abdul Waris, Yazid bin Zarie, 

Wohaib, Yahya bin Moin, Abu Bakr Razi, etc.5  

2. A large group of muhaddithin and companions of jurisprudence and the theorists 

have declared the sense-reporting to be permissible. This group also includes the four Imams 

                                                           
4 Amadi, Ali ibn Muhammad, Abu al-Hasan, Al-Ahkaam fi Usoolil Ahkaam, research: Dr. Syed Al-Jameeli, Dar 

Al-Kitab Al-Arabi Beirut, 1st ed. 1404 AH, 115/ 2. 
5 Taybi, Hassan bin Abdullah, Al-Khulasah fi Uloom al- Hadith, Research: Subhi Al-Samarai, Al-Arshad Press, 

Baghdad, 1971, p: 116 
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of jurisprudence, but the condition is that the narrator must be sure of the meaning. Hafiz Ibn 

Salah writes explaining this: 

ا إخْتَ  ذَإ كَانَ عَالِمًا عَارِفًا بِذَلكَِ ، فَهَذَإ مِم َ ا إ ِ
م َ
َ  
زَهُ فَأ صُولِ، فَجَو َ

رْبَابُ إلْفِقْهِ ، وَإلْ ُ
َ صْحَابُ إلْحَدِيثِ ، وَأ 

لفَُ ، وَأ َ لفََ فِيهِ إلس َ
افِعِ 

ينَ مِنَ إلش َ صُولِي ِ
ثِينَ ، وَطَائِفَةٌ مِنَ إلْفُقَهَاءِ ، وَإلْ ُ ِ زْهُ بَعْضُ إلْمُحَد  ِ كْثَرُهُمْ ، وَلَمْ يجَُو 

َ ينَ ، وَغَيْرِهِمْ. وَمَنَعَهُ أ  هُمْ بَ  ي ِ ُُ عْ
جَازَهُ فِي غَيْرِهِ.

مَ ، وَأ َ
هُ عَليَْهِ وَسَل َ

ى إلل َ
هِ صَل َ

 6فِي حَدِيثِ رَسُولِ إلل َ

(If the narrator has knowledge and understanding of the aims and variations of the words, 

then there is a difference of opinion among the Salaf, the Companions of Hadith, the masters 

of jurisprudence, and theorists. The majority has declared it permissible, while some hadith-

experts and a group of Shafi'i jurists and scholars have said it is not permissible. According to 

some, this is forbidden in the hadith of the Prophet, while it is permissible in the tradition of 

others.) 

3. Conditional Permission: 
Although the majority of scholars, narrators, jurists and theorists have declared the 

sense-reporting permissible, this permission was not general, but it had certain conditions, 

limits and restrictions without which it would not be permissible for the narrator to make sense-

reporting of the hadith. ۔ Explaining this, Hafiz Ibn Al-Salah writes: 

ذَإ كَانَ عَالِ  ُ : جَوَإزُ ذَلِكَ فِي إلْجَمِيعِ ، إ ِ صَح 
ذِي وَإلْ َ

ن َ ذَلِكَ هُوَ إل َ
ذِي بَلغََهُ ; لِ َ

فْظِ إل َ
ى مَعْنَى إلل َ د َ

هُ أ َ
ن َ
َ  
مًا بِمَا وَصَفْنَاهُ قَاطِعًا بِأ

 
َ ليِنَ ، وَكَثِيرًإ مَا كَانوُإ ينَْقُلوُنَ مَعْنًى وَإحِدًإ فِي أ  و َ

َ لفَِ إلْ  حَابَةِ ، وَإلس َ  إلص َ
ُ
حْوَإل

لْ تشَْهَدُ بِهِ أ َ
َ  
تَلِفَةٍ ، وَمَا فَاظٍ مُخْ مْرٍ وَإحِدٍ بِأ

لَهُمْ كَانَ عَ  ن َ مُعَو َ
 لِ َ

لا َ فْظِ ذَلِكَ إ ِ
 7.لىَ إلْمَعْنَى دُونَ إلل َ

(The more correct thing is that sense-reporting (hadith of the Prophet and that of non-Prophet) 

is permissible in all cases if the narrator is a scholar as we have described and he is sure that 

he has fulfilled the meaning of the word reached to him. Because this is the situation which is 

witnessed by the Companions and the first Salaf. Most of them used to express the same 

meaning in different words in one case because they relied on the meaning instead of the word.) 

The scholars who have spoken of conditional permission include: 

1.Imam Ghazali8   2. Imam Tirmidhi9  3. Allama Amadi10  4. Hafiz Ibn Hajar Asqalani11 

5. Imam Ibn Hazm12  6. Imam Razi13 and some others. 

                                                           
6  Ibn al-Salah, Muqaddama Ibn al-Salah, p. 214 
7 Ibn al-Salah, Muqaddama Ibn al-Salah, p. 214 
8Ghazali, Abu Hamid, Muhammad ibn Muhammad, Al-Mustasfa fi Ilm-ul-Asool, Emirate of Egypt, 1st ed. 

1324AH, 168/1 
9Sharah Ilal al-Tirmidhi, 145/1 
10Aamdi, Al-Ahkaam, 115/2 
11Ibn Hajar Asqalani, Ahmad Ibn Ali, Nuzhat al-Nazar fi Touzih Nukhbat-ul-Fikr, Research: Noor al-Din Attar, 

Maktab al-Sabah Damascus 1992, p: 94 
12Ibn Hazm, Ali ibn Ahmad Hazm Andalusian Zahiri, Al-Ahkam Fi Usul Al-Ahkam, Dar Al-Hadith Cairo, 1404 

AH: 213/2 
13 Tahir Al-Jazairi, Toujih Al-Nazr ila Asool al-Asr, Research: Abdel Fattah Abu Ghada, Library of Islamic Press, 

Aleppo, First Edition, 1995: 673/2 
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4. Conditions for Sense-Reporting: 
1. The narrator should be aware of the meanings and reasoning of the words and 

meanings. This opinion has been adopted by the majority of Imams.14
  

2. Hadith should not be related to devotional matters such as takbeer, salat, 

tashahhud, iqamah, etc.15
  

3. The hadeeth does not belong to the community of words.16
  

4. If the hadith contains Shari'ah meanings, then the narrator should have full 

understanding according to Shari'ah.17
  

5. The narrator may be compelled to narrate the hadith in the literal sense, for 

example, while narrating the original words may have disappeared from his memory and only 

the meanings may remain. If the words are present, it is not permissible.18
  

6. The narrator should be trustworthy in his religion, truthful in his words, and 

fully understand what he is saying. 

7. The narrator should have complete knowledge of the Arabic dictionary and its 

style of speech. 

8. Should be insightful in meanings and jurisprudence. 

9. Be aware of all the things that change the meaning and that do not change. 

10. After narrating the hadith, the narrator should say the words of comma, 

grammar or doubt. 

11. The narrator should explain that this is the meaning of the words of the Holy 

Prophet, not his words.19
  

Apart from these, many other conditions have been mentioned by the hadith experts 

and the jurists. There is a detailed discussion on this with Allama Al-Jazairi.20
  

5. Different forms of sense-reporting in Hadith text: 
There are many forms of sense-reporting in the text of Hadith, some of which are 

mentioned below: 

5.1 First case; Priority and delay in the words of the text of the Hadith: 
It means that a word or a sentence in the text of a hadith precedes in one narration and 

lags in another. The reason for this delay is that the narrator could not completely grasp the 

order of the words in this hadith or he thought that the order in these hadiths was insignificant, 

so he delayed and delayed the words. To illustrate this point, five narrations on the pillars of 

Islam are given as examples, the details of which are as follows: 

                                                           
14Ibn al-Salah, Muqaddamah Ibn al-Salah, p. 214; Ibn Hazm, Al-Ahkaam: 213/2, Allama AAmdi, Al-Ahkam, 

2/641 , Ghazali, Al-Mustasfa: 168.1 

 15 Suyuti, Abd al-Rahman ibn Abu Bakr, Tadrib al-Rawi fi Sharh Taqreeb al-Nawawi, Research: Ahmad Omar 

Hashim, Dar al-Kitab al-Arabi, Beirut 1985: 95/2 
16 Suyuti, Tadrib al-Rawi fi Sharh Taqreeb al-Nawawi, 95/2 
17  Abdul Ali Muhammad Bin Nizamuddin, Fawateh-us-Suboot bi-Sharhi Musallim-us-Suboot, Matba Amiria, 1st 

ed, 1324H, 166/2 
18 Ibn Hajar Asqalani, Nuzhat al-Nazar, p. 95;  Ibn Kathir, Al-Baath Al-Hathith, p. 74  
19 Ashraf Khalifa Abdul Muneem, Qadhaya Hadisia, Library of Sheikhs for Heritage, Cairo, 2004, p. 455. He has 

included all the terms in his book. 
20 For details, see: Tahir Al-Jazairi Damascus, Toujih-un-Nazar, 673-691/2 
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ِ ۔ 1 بِى 
سْلامَُ عَلَ صلى الله عليه وسلم عَنِ إبْنِ عُمَرَ عَنِ إلن َ : بُنِىَ إلا ِ

َ
يتَاءِ إلز كََاةِ قَال لاةَِ وَإ ِ

قَامِ إلص َ هُ وَإ ِ
دَ إلل َ نْ يوَُح َ

َ ى خَمْسَةٍ عَلىَ أ 
ذَإ 
َ
. هَك ِ

انَ وَإلْحَج  َُ  لَا. صِيَامِ رَمَ
َ
انَ قَال َُ ِ وَصِيَامِ رَمَ

 رَجُلٌ إلْحَج 
َ
. فَقَال ِ

انَ وَإلْحَج  َُ سَمِعْتُهُ مِنْ رَسُولِ وَصِيَامِ رَمَ
هِ 
 21صلى الله عليه وسلم.إلل َ

ِ  ۔ عَنِ إبْنِ 2 بِى 
لاةَِ صلى الله عليه وسلم عُمَرَ عَنِ إلن َ قَامِ إلص َ فَرَ بِمَا دُونهَُ وَإ ِ

ْ
هُ وَيكُ

نْ يُعْبَدَ إلل َ
َ سْلامَُ عَلىَ خَمْسٍ عَلىَ أ  : بُنِىَ إلا ِ

َ
قَال
انَ. َُ ِ إلْبَيْتِ وَصَوْمِ رَمَ

يتَاءِ إلز كََاةِ وَحَج   22وَإ ِ

هِ 3
 إلل َ

ُ
 رَسُول

َ
هِ قَال

 عَبْدُ إلل َ
َ
 قَال

َ
دًإ صلى الله عليه وسلم۔ وعنه قَال ن َ مُحَم َ

هُ وَأ َ
 إلل َ
لا َ لَهَ إ ِ نْ لَا إ ِ

َ سْلامَُ عَلىَ خَمْسٍ شَهَادَةِ أ  : بُنِىَ إلا ِ
انَ. َُ ِ إلْبَيْتِ وَصَوْمِ رَمَ

يتَاءِ إلز كََاةِ وَحَج  ةِ وَإ ِ
لاَ قَامِ إلص َ  23عَبْدُهُ وَرَسُولُهُ وَإ ِ

هِ  عن ۔4
 إلل َ

َ
ن ِى سَمِعْتُ رَسُول  إ ِ

َ
لَا تَغْزُو فَقَال

َ هِ بْنِ عُمَرَ أ 
 لِعَبْدِ إلل َ

َ
ن َ رَجُلاً قَال

سْلامََ صلى الله عليه وسلم طَاوُس أ َ  إلا ِ
ن َ : إ ِ

ُ
 يقَُول

يتَاءِ إلز كََاةِ وَصِيَامِ رَمَ  لاةَِ وَإ ِ
قَامِ إلص َ هُ وَإ ِ

 إلل َ
لا َ لَهَ إ ِ نْ لَا إ ِ

َ ِ إلْبَيْتِ.بُنِىَ عَلىَ خَمْسٍ شَهَادَةِ أ 
انَ وَحَج  َُ24 

لاةَِ، وَ ۔ 5 قَامِ إلص َ هُ، وَإ ِ
 إلل َ
لا َ لَهَ إ ِ نْ لَا إ ِ

َ سْلامَُ عَلىَ خَمْسٍ : شَهَادَةِ أ  : بُنِيَ إلا ِ
َ
ِ عَنِ إبْنِ عُمَرَ قَال

يتَاءِ إلز كََاةِ، وَحَج   إ ِ
 لَهُ رَجُلٌ : وَإلْجِهَادُ 

َ
 : فَقَال

َ
انَ قَال َُ   إلْبَيْتِ ، وَصَوْمِ رَمَ

ُ
ثنََا رَسُول

ذَإ حَد َ
َ
 إبْنُ عُمَرَ: إلْجِهَادُ حَسَنٌ ، هَك

َ
فِي سَبِيلِ إللهِ؟ قَال

 25صلى الله عليه وسلم.إللهِ 

Imam Muslim has compiled four types of this hadith which are all narrated from Hazrat 

Abdullah bin Umar. In the second and third narrations, in the order of the pillars of Islam, the 

mention of Hajj precedes the Fasts, while in the first and fourth narrations, the mention of 

Fasting precedes, and in the first narration, it is further added that Abdullah ibn Umar, while 

denying it, said that the mention of Hajj is later than Fasting, although the order in which he 

denied it is proved by his narration. Explaining this problem, Imam al-Nawawi writes: 

“What is clearer is that Hazrat Abdullah bin Umar listened to this Hadith twice from 

the Holy Prophet. Once with the introduction of Hajj and the second time with the introduction 

of Fasting. So he narrated it in two different ways. When a man denied his word and gave 

priority to Hajj, Ibn 'Umar said: Do not deny what you do not know and what you do not know, 

you do not know. Do not object to it. The correct thing is that this narration is accompanied by 

Fasting. I have heard the same from the Messenger of Allah. Ibn 'Umar's statement does not 

prove that he did not listen to this narration in another case. It is also possible that Ibn 'Umar 

heard this narration twice. When this person presented this narration to him for revision with 

the priority of Hajj, he forgot the narration of the priority of Hajj, so he rejected this narration. 

These two justifications are preferred in this tradition.” 

                                                           
21Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Iman, Chapter on the Pillars of Islam and the Prophets, Research: 

Muhammad Fouad Abdul Baqi, Dar Al-Ahya Al-Tarath Al-Arabi Beirut, No. 19 
22 Muslim, Al-Jami 'al-Sahih, Kitab al-Iman, Chapter on the Pillars of Islam and the Great Prophets, No. 20 
23 Ibid, Hadith No. 26 
24Ibid, Hadith No. 22 
25Ahmad ibn Hanbal, Shaybani, Musnad Ahmad ibn Hanbal, Research: Al-Sayyid Abu Al-Ma'ati Al-Nuri, Aalam 

Al-Kitab, Beirut, First Edition: 1419 AH - 1998: 26/2, No. 4798 
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Then Imam Nawawi has quoted the opinion of Ibn al-Salah, which is summarized as 

follows: 

“The narration that Hazrat Abdullah ibn Umar heard from the Holy Prophet (saw) was 

accompanied by Fasting. Because Fasting became obligatory in 2 AH while Hajj became 

obligatory in 6 AH or 9 AH. Ibn 'Umar defended what he heard and refused to accept the 

opposite order of Hadith. As for the narration that accompanies the Hajj with them, it is as if it 

is sense-reporting. It has been dealt with in terms of precedence and delay.” 

Imam Nawawi refuted Ibn al-Salah's statement and wrote that his statement is weak in 

two respects, which are following: 

1. Both traditions are correct and there is no contradiction between the two in terms 

of meaning, so it is not permissible to declare one of the traditions as invalid or wrong. 

2. Opening the door to the possibility of precedence and delay in such traditions is 

similar to restricting the narrators and traditions because if this door is opened, we will have 

nothing reliable left except a few traditions. It is no secret that its invalidity and its bad 

consequences appear. 

Furthermore, Abu Awanah Isfraini in his book Al-Mustakhrij Ala Sahih Muslim has 

narrated a narration contrary to the above-mentioned narration of Sahih Muslim. Imam al-

Nawawi says that this narration may also be correct and that this incident may have happened 

twice.26
  

According to my humble opinion, Ibn al-Salah did not invalidate the narrations of Sahih 

Muslim, but he applied one narration to the narration verbatim and the other narration to the 

sense-report. And it has been credible, it does not raise any objection to the authenticity of the 

sense-reporting. Imam Nawawi himself has admitted this in the case of Sahih Muslim. He 

writes: 

إذإ قدم بعض إلمتن على بعض إختلفوإ فى جوإزه على جوإز إلروإية بالمعنى فان جوزناها جاز وإلا فلا وينبغى أ ن 
 27يقطع بجوإزه إن لم يكن إلمقدم مرتبطا بالمؤخر.

(If the text is preceded and delayed, then the narrators have differed on its legitimacy. This 

difference is due to the difference in the legitimacy of sense-reporting. Appropriately, if the 

first sentence has nothing to do with the next sentence, then the precedence and delay must be 

justified.) 

Therefore, we are compelled to accept the opinion of Ibn al-Salah that some narrations 

are narrated in the literal sense. The words in the first tradition are "ه
دَ إلل َ نْ يوَُح َ

َ  in the "عَلىَ أ 

                                                           
26 Nawawi, Yahya Ibn Sharaf, Al-Minhaj Sharh Sahih Muslim Ibn Al-Hajjaj, Dar Al-Ahya Al-Tarath Al-Arabi 

Beirut Second Edition, 1392 AH: 80/1 
27 Ibid, 5/6  
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second tradition " فَرَ بِمَا دُونهَُ  
ْ
هُ وَيكُ

نْ يُعْبَدَ إلل َ
َ َ  in the third tradition "عَلىَ أ  ن 

هُ وَأ َ
 إلل َ
لا َ لَهَ إ ِ نْ لَا إ ِ

َ " شَهَادَةِ أ 

دًإ عَبْدُهُ وَرَسُولهُُ"  ."شَهَادةَِ أنَْ لاَ إلَِهَ إِلاَّ اللَّهُ" in the fourth tradition مُحَم َ

In addition to this, there is another difference between the above narrations and that is 

that in the first narration, "ٍسْلامَُ عَلىَ خَمْس سْلامََ بُنِىَ عَلىَ  ,and in the fourth narration "بُنِىَ إلا ِ  إلا ِ
ن َ "إ ِ

 That’s why Hafiz Ibn Hajar has termed the two possibilities mentioned by Imam .خَمْسٍ"

Nawawi as weak. In this regard, he is writes: 

على إلوجهين ونسي أ حدهما عند رده على إلرجل ووجه  صلى الله عليه وسلمويبعد ما جوزه بعُهم أ ن يكون بن عمر سمعه من إلنبي
لى  ولي من تطرقه إ 

لى إلرإوي عن إلصحابي أ  ن تطرق إلنسيان إ 
إلصحابي كيف وفي روإية مسلم من طريق بعده أ 

حنظلة بتقديم إلصوم على إلحج ول بي عوإنة من وجه أ خر عن حنظلة أ نه جعل صوم رمُان قبل فتنويعه دإل على 
أ نه روى بالمعنى ويؤيده ما وقع عند إلبخاري في إلتفسير بتقديم إلصيام على إلزكاة إفيقال أ ن إلصحابي سمعه 

 28 بعد وإلله أ علم.على ثلاثة أ وجه هذإ مست

(It seems far that some people have said that Hazrat Abdullah bin Umar may have heard this 

narration from the Holy Prophet twice, but later forgot about it. The reason behind this is that 

he forgot about a Companion. This is because it is better to acknowledge the possibility of 

forgetting about a Companion than to acknowledge the possibility of forgetting about a 

narrator. How can this possibly be true when in Sahih Muslim there is a narration with a 

priority of Fasting through Hanzala, and in another way, there is a narration from Hanzala in 

Abu Awanah with a priority of Fasting. This diversity of narrations indicates that this Hadith 

has been sense-reported. This is also supported by the narration of Sahih Bukhari which is 

narrated in Kitab al-Tafsir with the priority of Fasting on Zakat, so will it be said that the 

Sahabi has heard this narration three times? It is impossible to say.) 

5.2 Second Case; Use of synonyms in Hadith text: 
The second form of narration in the text of the Hadith is that the narrators of the hadith 

have used synonyms in describing Hadith. There are many examples of this in the text of the 

hadith, some of which are as follows: 

The first example: Traditions concerning the woman who gave her caste to the Holy 

Prophet: 

In the books of Hadith, it is said that a woman came to the Holy Prophet (peace and 

blessings of Allaah be upon him) and offered herself for marriage. The Holy Prophet did not 

                                                           
28 Ibn Hajar Asqalani, Ahmad ibn Ali, Fath-ul-Bari Sharh Sahih al-Bukhari, Dar al-Ma'rifah Beirut, 1379 AH, 
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answer her. When she presented herself as hibah for marriage, one of his companions said: O 

Messenger of Allah! If you do not want to get married, marry her to me. So he married her to 

a Sahabi. The words he used for the marriage are narrated with different words in the books of 

Hadith, for example; 

 ۔ 1
َ
حْتُ  :قَال

َ
نْك
َ هَا بِمَا مَعَكَ مِنَ إلْقُرْأ نِ.إذْهَبْ فَقَدْ أ 

َ
 29ك

 ۔ 2
َ
هَا بِمَا مَعَكَ مِنَ إلْقُرْأ نِ. :قَال

َ
جْتُك  30إذْهَبْ فَقَدْ زَو َ

 31قد زوجتكها على ما معك من إلقرأ ن. :قال۔ 3

 32فقد أ ملكتكها بما معك من إلقرأ ن. :قال ۔4

 ۔ 5
َ
هَا بِمَا مَعَكَ مِنَ إلْقُرْأ نِ. :قَال

َ
تُك

ْ
ك
 33قَدْ مَل َ

The above five narrations are related to the same event and are narrated from the same 

Sahabi whose name is Hazrat Sahl bin Sa'd. So the fact comes to the fore that although there is 

a literal difference between them, there is no spiritual difference. For example, هَا
َ
جْتُك  and زَو َ

هَا
َ
حْتُك

َ
نْك
َ  the ,على ما معك and بما معك are synonymous, similarly, there is no difference between أ 

purpose of both phrases is the same. In the same way, هَا
َ
تُك

ْ
ك
 .are synonymous أ ملكتكها and مَل َ

There is no semantic difference among the above five traditions. 

Although there is no difference in the subject matter of the narrations due to the 

meaning of the narration, scholars and researchers have tried their best in this hadith to point 

out the words exactly stated by the Holy Prophet (saw). Along with the rules of critique of 

Hadith, the narrators and scholars were also endowed by Allah Almighty with the special 

capability and ability of recognition of Hadith by which they could know the words that came 

from the tongue of the Holy Prophet. In this regard, Ibn Daqiq al-Eid says: 

هذه لفظة وإحدة في قصة وإحدة وإختلف فيها مع إتحاد مخرج إلحديث فالظاهر أ ن إلوإقع من إلنبي صلى إلله عليه و 
لفاظ إلمذكورة فالصوإب في مثل هذإ إلنظر إ لى إلترجيح وقد نقل عن إلدإرقطني أ ن إلصوإب روإية  سلم أ حد إل 

 34من روى زوجتكها وإ نهم أ كثر وأ حفظ.

(These are the same words about an incident, but even though the source of the hadith is the 

same, they differ. One of the above words is the statement of the Holy Prophet (PBUH). The 

                                                           
29 Bukhari, Muhammad ibn Isma'il, Al-Jami 'al-Sahih, Kitab al-Nikah, Bab al-Tazwij ala al-Quran wa bighair 

sadaq, Dar al-Shaab, Cairo, 1st ed. 1987, No. 5149 
30 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Nikah, Bab iza kaana Al-Wali huwal Khatib, No. 5133 
31 Nisa'i, Ahmad Ibn Shoaib, Al-Sunan, Kitab al-Nikah, Bab al-Hiba al-Marat Nafsan Lirajul Bina Sadaq, Maktab 

al-Matbu'at al-Islamiyyah Aleppo 
32 Ahmad ibn Hanbal, Al-Musnad: 334/5,  No. 22832  
33 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Libas, Bab Khatam Al-Hadid, No. 5871 
34 Ibn Hajar Asqalani, Fateh al-Bari: 176/9 
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correct thing in such narrations is to take the path of priority after reflection. It is narrated 

from Imam Dar Qutni that the narrator who has narrated the words of ‘زوجتكها’ is correct, the 

narrators who narrate these words are more in number and also have a better memory.) 

Allama Alaai Descfribes: 

لفاظ كلها تلك إلساعة فلم يبق إلا أ ن يكون قال لفظه  من إلمعلوم أ ن إلنبي صلى إلله عليه و سلم لم يقل هذه إل 
لى ترجيح روإية إلتزويج إميل لكونها روإية إل   كثرين منها وعبر عنه بقية إلروإة بالمعنى ۔۔۔۔۔ ولكن إلقلب إ 

 35ولقرينة قول إلرجل إلخاطب زوجنيها يا رسول إلله.

(It is known that the Holy Prophet (PBUH) did not utter all these words at that time, so now 

the only thing left is that he uttered one of these words and the rest of the interpretations are 

sense-reportings. My heart is inclined towards the preference of this narration which has the 

word of إلتزويج because it is the narration of most of the narrators and the words of this 

Companion زوجنيها يا رسول إلله also have its context.) 

In the same way, Hafiz Ibn-e-Hajr writes: 

نعم إلذي تحررمما قدمته أ ن إلذين رووه بلفظ إلتزويج أ كثر عددإ ممن روإه بغير لفظ إلتزويج ولا سيما وفيهم 
 36من إلحفاظ مثل مالك وروإية سفيان بن عيينة أ نكحتكها مساوية لروإيتهم ومثلها روإية زإئدة.

(From the above discussion, it got clear that the number of narrators who have narrated the 

words of إلتزويج is more than the number of narrators who have narrated other words. In 

particular, they have guards like Imam Malik. The narration of Sufyan ibn Uyena is similar to 

his narration and so is the narration of Zaydah.) 

5.3 Third case: The narration of Labied ibn Rabi'ah: 

Labid ibn Rabia ibn Amir Amiri was one of the great poets of the pre-Islamic era. When 

he became a Muslim, he gave up poetry and settled in Kufa. He died at the age of 150 in the 

Ottoman Caliphate.37  See the traditions of his words: 

ِ ۔1 بِى 
بِى هُرَيْرَةَ عَنِ إلن َ

َ هَ  صلى الله عليه وسلمعَنْ أ 
 شَىْءٍ مَا خَلاَ إلل َ

ُ لَا كُل 
َ مَتْ بِِاَ إلْعَرَبُ كَلِمَةُ لَبِيدٍ أ 

ل َ
َ
شْعَرُ كَلِمَةٍ تَك

َ : أ 
َ
قَال

 38بَاطِلٌ.

2 : 
َ
بِي هُرَيْرَةَ، قَال

َ ُ ۔ عَنْ أ  بِي   إلن َ
َ
هَ  :صلى الله عليه وسلمقَال

 شَيْءٍ مَا خَلاَ إلل َ
ُ لَا كُل 

َ اعِرُ كَلِمَةُ لَبِيدٍ: أ 
صْدَقُ كَلِمَةٍ قَالَهَا إلش َ

أ َ
 39بَاطِلٌ.

                                                           
35 do 
36 do 
37 Ibn Hajar, Al-Asabah fi Tamyiz al-Sahabah, Dar Al-Jail Beirut, 1st ed. 1412 AH: 675/5 
38 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Sha'r, Chapter, No. 2256 
39 Bukhari, Muhammad ibn Isma'il, Al-Jami 'al-Sahih, Kitab al-Manaqib, Bab Ayam al-Jahiliyyah, No. 3553  
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3 ِ بِي 
بِي هُرَيْرَةَ، عَنِ إلن َ

َ  صلى الله عليه وسلم۔ عَنْ أ 
َ
هَ بَاطِلُ قَال

 شَيْءٍ مَا خَلاَ إلل َ
ُ لَا كُل 

َ اعِرُ أ 
صْدَقُ بَيْتٍ قَالهَُ إلش َ

 40.: أ َ

ِ ۔ 4 بِى 
بِى هُرَيْرَةَ عَنِ إلن َ

َ هَ بَاطِلٌ.صلى الله عليه وسلم عَنْ أ 
 شَىْءٍ مَا خَلاَ إلل َ

ُ لَا كُل 
َ عَرَإءُ أ 

ُ صْدَقُ بَيْتٍ قَالَتْهُ إلش 
: أ َ
َ
 41قَال

The above differences in the words of traditions, in the tradition of " َمَتْ بِِا
ل َ
َ
شْعَرُ كَلِمَةٍ تَك

َ أ 

اعِرُ كَلِمَةُ لَبِيدٍ " in the second tradition "إلْعَرَبُ 
صْدَقُ كَلِمَةٍ قَالَهَا إلش َ

َ اعِرُ " in third tradition ,"أ 
صْدَقُ بَيْتٍ قَالَهُ إلش َ

َ  "أ 

and in the fourth one " عَرَإءُ 
ُ صْدَقُ بَيْتٍ قَالَتْهُ إلش 

َ  are the words of all these narrations have been "أ 

narrated from the same Companion, Hazrat Abu Hurayrah. Now, it is unreasonable to say about 

all these narrations that the Holy Prophet (peace and blessings of Allah be upon him) uttered 

all these words and none of his companions heard them except Abu Hurayrah, but the fact is 

that in these narrations, the narrators have used synonyms while sense-reporting, which has led 

to differences in the words of the text. 

All the above narrations are of the type of sense-reporting. The narrators of the hadith 

narrated them using synonyms which caused some differences in the appearance of the words. 

However, they have preserved the meaning of these narrations to such an extent. That despite 

the difference of words, there is no difference of meaning or deficiency in any of the traditions. 

5.4 Fourth case; The Companions narrate the story of the Holy Prophet in 

their own words: 
This form of sense-reporting is found in those narrations which are related to physical, 

verbal, or moral conditions. In these cases, it is not possible for the words of all the Companions 

to be the same, because how the Companions saw them interpreted them in his own words, so 

there are differences of words in these traditions. There are hundreds of such examples in the 

books of hadith, here are a few examples. 

Examples of Practical Narrations: 

هِ ۔ 1
 إلل َ

ُ
سِرُ حَر َ هَذَإ بِبَرْدِ  صلى الله عليه وسلمعَنْ عَائشَِةَ رضى إلله عنها قَالَتْ كَانَ رَسُول

ْ
: نكَ

ُ
طَبِ فَيَقُول يخَ بِالر ُ ِ كُلُ إلْبِط 

ْ 
يأَ

 42هَذَإ وَبَرْدَ هَذَإ بِحَر ِ هَذَإ.

  ۔2
َ
سٍ قَال

َ
ن
َ  إللهِ عَنْ أ 

َ
يْتُ رَسُول

َ طِبِ وَإلْخِرْبِزِ. صلى الله عليه وسلم: رَأ   43يجَْمَعُ بَيْنَ إلر َ

كل إلبطيخ بالرطب. صلى الله عليه وسلمأ ن إلنبي عن عائشة ۔3
 
 44كان يأ

These all three narrations are related to the action of the Holy Prophet, they have been 

narrated by three different Companions and the words of each of these narrations are different 

                                                           
40 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Raqaq, Bab Al-Jannat Aqrabu ila Ahadukum ..., No. 6008--Muslim ibn 

Hajjaj, Al-Jami 'al-Sahih, Kitab al-Sha'r, Chapter, No. 4188 
41 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Sha'r, Chapter, No. 4189 
42Abu Dawud, Al-Sunan, Kitab al-At'amah, bab al-jam’aa baina lounaine fi al-akal, No. 3838 
43 Nisa'i, Al-Sunan Al-Kubra, Research: Dr. Abdul Ghaffar Sulaiman Al-Bandari, Sayyid Kasrawi Hassan, Dar 

Al-Kitab Al-Alamiya, Beirut, 1991: 167/4, No. 6726. 
44 Tirmidhi, Muhammad ibn Isa, Al-Sunan, Kitab al-Ata'mah, Bab al-Akl al-Batikh al-Rutb, No. 1843 
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from the other, the interpretation of each Companion is different from the other, and the 

addition of words in some. However, the main theme of all of them is the same and that is to 

eat watermelon mixed with moist dates. 

Examples of Verbal Traditions: 

The following Hadiths are given as examples in the oral traditions; 

بِي هُرَيْرَةَ  ۔1
َ ِ  عَنْ أ  بِي 

 بَيْنَا إلْحَبَشَةُ يَلْعَبُونَ عِنْدَ إلن َ
َ
لَى إلْحَصَى فَحَصَبَهُمْ  صلى الله عليه وسلمقَال هْوَى إ ِ

َ 
مْ دَخَلَ عُمَرُ فَأ  بِِاَ بِحِرَإبِِِ

 دَعْهُمْ يَا عُمَرُ.
َ
 45فَقَال

هُ عَنْهَاعَنْ عَائشَِةَ ۔ 2
َ  :قَالتَْ  رَضِيَ إلل َ بِي  يْتُ إلن َ

َ لىَ إلْحَبَشَةِ يلَْعَبُونَ فِي إلْمَسْجِدِ  صلى الله عليه وسلمرَأ  نْظُرُ إ ِ
َ نَا أ 
َ يسَْتُرُنِي بِرِدَإئِهِ وَأ 

هْوِ.
ن ِ إلْحَرِيصَةِ عَلىَ إلل َ ِ مُ فَاقْدُرُوإ قَدْرَ إلْجَارِيةَِ إلْحَدِيثَةِ إلس 

َ  
سْأ
ذِي أ َ

نَا إل َ
َ كُونَ أ 

ى أ َ  46حَت َ

Both of these narrations are related to a hadith in which the Holy Prophet saw the people 

of Abyssinia playing with spears in the Prophet's Mosque and did not object to their play. 

Hazrat Abu Hurayrah narrated this hadith in his own words according to his observation and 

Hazrat Ayesha interpreted it in her own words. 

Examples of Ethical attributes: 

Narrations concerning the posture of Holy Prophet (PBUH): 

حْ ۔ 1 بِي عَبْدِ إلر َ
َ سِ بْنِ مَالِكٍ مَنِ عَنْ رَبِيعَةَ بْنِ أ 

َ
ن
َ  إللهِ صلى إلله عليه وسلم عَنْ أ 

ُ
 كَانَ رَسُول

ُ
هُ سَمِعَهُ يَقُول

ن َ
َ ، أ 

دَمِ وَلَيْسَ بِالْجَعْدِ إلْقَطَطِ لَيْسَ  مْهَقِ وَلَيْسَ بِال 
َ بْيَضِ إل 

َ وِيلِ إلْبَائِنِ ، وَلَا بِالْقَصِيرِ ، وَلَا بِال  هُ  ، وَلَا بِا بِالط َ
بْطِ بَعَثَهُ إلل َ لس َ

ةَ عَشْرَ سِنِينَ وَبِالْمَدِينَةِ عَشْرَ سِ 
َ 
قَامَ بِمَك

َ  
رْبَعِينَ سَنَةً فَأ

َ سِ أ 
سِهِ وَلِحْيَتِهِ عِشْ عَلىَ رَأ ْ

هُ وَلَيْسَ فِي رَأ ْ
اهُ إلل َ

رُونَ نِينَ فَتَوَف َ
اءَ. َُ  47شَعْرَةً بَيْ

بِي طَالِبٍ ۔ 2
َ ِ بْنِ أ   عَنْ عَلِي 

َ
 إللهِ ، قَال

ُ
ِحْيَةِ ، شَشْنَ  صلى الله عليه وسلم: كَانَ رَسُول

سِ وَإلل 
أ ْ وِيلِ ، وَلَا بِالْقَصِيرِ ، ضَخْمَ إلر َ لَيْسَ بِالط َ

يْنِ وَ 
ف َ
َ
رْ قَبْلهَُ وَ إلْك

َ مَا ينَْحَدِرُ مِنْ صَبَبٍ ، لمَْ أ 
ن َ
َ  
 كَأ
َ  
أ
ف َ
َ
ذَإ مَشَى تَك هُ لَا بَعْدَهُ مِثْلهَُ صَ إلْقَدَمَيْنِ ، مُشْرَبًا وَجْهُهُ حُمْرَةً ، إ ِ

ى إلل َ
ل َ

مَ.
 48عَليَْهِ وَسَل َ

In addition to the above narrations, there are numerous other narrations in which the 

body of the Holy Prophet (PBUH) is described as pure and beautiful. And there is a delay 

because the narrators chose the words according to their interpretations while drawing the map 

of the blessed face of the Holy Prophet (saws). 

Traditions related to the End of Prophethood 
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Jami 'al-Sahih, Kitab al-Salat, No.893 
46 Bukhari, Al-Jami 'Al-Sahih, Bab Nazr Al-Mara ilaa Al-Habsh wa Nahwu hum min ghaire Ribitin, No. 5236,  

Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Eidin, No.892 
47 Bukhari, Al-Jami 'al-Sahih, Kitab al-Manaqib, Bab Sifat al-Nabi , No. 3548 ؛ Muslim ibn Hajjaj, Al-Jami 'al-

Sahih, Kitab al-Fadha'il, Bab Sifat al-Nabi , No.2347 
48 Bazzar, Ahmad Bin Amr Bin Abdul Khaliq, Musnad Al-Bazzar, Research: Mahfouz-ur-Rehman Zainullah, 

Maktabah al-Uloom al-Hukm, Al-Madinah Al-Munawarah, 1st ed. 2009 
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هِ 1
يْتُ خَاتِمًا فِى ظَهْرِ رَسُولِ إلل َ

َ  رَأ 
َ
 سَمِعْتُ جَابِرَ بْنَ سَمُرَةَ قَال

َ
ةُ حَمَامٍ. صلى الله عليه وسلم۔ عَنْ سِمَاكٍ قَال َُ هُ بَيْ

ن َ
َ  
 49كَأ

 ذَهَبَتْ بِي خَالَتِي2
ُ
ائِبَ يَقُول  : سَمِعْتُ إلس َ

َ
لَى رَسُولِ إللهِ صلى إلله عليه وسلم فَقَالتَْ يَا  ۔ عَنِ إلْجُعَيْدِ قَال إ ِ

 فَشَرِبْتُ مِنْ وَضُوئِهِ 
َ  
أ سِي وَدَعَا لِي بِالْبَركََةِ ثمُ َ تَوَض َ

خْتِي وَجِعٌ فَمَسَحَ رَأ ْ
ن َ إبْنَ أ ُ  إللهِ إ ِ

َ
نَظَرْتُ وَقُمْتُ خَلْفَ ظَهْرِهِ فَ  رَسُول

ةِ بَيْنَ كَتِفَ  بُو َ ُ لَى خَاتَمِ إلن  ِ إلْحَجَلةَِ.إ ِ  50يْهِ مِثْلَ زِر 

3 َ بِى  يْتُ إلن َ
َ  رَأ 

َ
هِ بْنِ سَرْجِسَ قَال

كَلْتُ مَعَهُ خُبْزًإ وَلَحْمًا  صلى الله عليه وسلم۔ عَنْ عَبْدِ إلل َ
َ  ثرَِيدًإ  -وَأ 

َ
وْ قَال

َ  فَقُلْتُ لهَُ  -أ 
َ
قَال

 ُ بِى  سْتَغْفَرَ لَكَ إلن َ
 ثمُ َ دُرْتُ  صلى الله عليه وسلمأ َ

َ
يةَ: وَإسْتَغْفِرْ لِذَنْبِكَ وَلِلْمُؤْمِنِينَ وَإلْمُؤْمِنَاتِ. قَال  نعََمْ وَلَكَ ثمُ َ تَلاَ هَذِهِ إل 

َ
خَلْفَهُ  قَال

ةِ بَيْنَ كَتِفَيْهِ عِنْدَ نَاغِضِ كَتِفِهِ إلْيُسْرَى جُمْعًا عَليَْهِ خِيلانٌَ كَ  بُو َ ُ لَى خَاتَمِ إلن  لِيلِ.فَنَظَرْتُ إ ِ
 
أ
مْثَالِ إلث َ

َ  
 51أ

In the above narrations, the interpretations of all the Companions are different. In first 

narration, there are the words ةُ حَمَامٍ   َُ هُ بَيْ
ن َ
َ  
كَأ , in second  َِإلْحَجَلة ِ مْثَالِ  and third narration مِثْلَ زِر 

َ  
كَأ

لِيلِ 
 
أ
 .إلث َ

Traditions related to the moral attributes of the Holy Prophet: 

a. Traditions related to his Generosity: 

 إللهِ ۔ 1
ُ
 : كَانَ رَسُول

َ
اسٍ ، قَال انَ حِينَ يلَْقَاهُ صلى الله عليه وسلم عَنِ إبْنِ عَب َ َُ ونُ فِي رَمَ

ُ
جْوَدُ مَا يكَ

َ اسِ ، وَكَانَ أ  جْوَدَ إلن َ
َ أ 

 إللهِ جِبْرِيلُ ، وَكَانَ 
ُ
انَ فَيُدَإرِسُهُ إلْقُرْأ نَ فَلرََسُول َُ ِ لَيْلةٍَ مِنْ رَمَ

يحِ إلْمُرْسَلةَِ صلى الله عليه وسلم يَلْقَاهُ فِي كُل  جْوَدُ بِالْخَيْرِ مِنَ إلر ِ
َ  .أ 

هِ ۔ 2
 إلل َ

ُ
 كَانَ رَسُول

َ
سِ بْنِ مَالِكٍ قَال

َ
ن
َ شْجَعَ صلى الله عليه وسلم عَنْ أ 

اسِ وَكَانَ أ َ جْوَدَ إلن َ
َ اسِ وَكَانَ أ  حْسَنَ إلن َ

اسِ.أ َ   52إلن َ

يحِ ؓ  عَنْ عَائشَِةَ ۔ 3 اسِ بِالْخَيْرِ مِنَ إلر ِ جْوَدَ إلن َ
َ حْدَثَ إلْعَهْدَ بِجِبْرِيلَ يدَُإرِسُهُ كَانَ أ 

ذَإ أ َ ، قَالتَْ۔۔۔۔۔ وَكَانَ إ ِ
 53إلْمُرْسَلةَِ.

 

b. Traditions of kindness to his servant Anas bin Malik: 

1 
َ
سِ بْنِ مَالكٍِ قَال

َ
ن
َ هِ  ۔ عَنْ أ 

 إلل َ
َ
 لىِ لِشَىْءٍ لمَِ  صلى الله عليه وسلمخَدَمْتُ رَسُول

َ
ُ وَلَا قَال ا. قَط 

ف ً
ُ  لِى أ 

َ
هِ مَا قَال

عَشْرَ سِنِينَ وَإلل َ
 فَعَلْتَ كَذَإ.

 54فَعَلْتَ كَذَإ وَهَلا َ

لى رسول إلله صلى الله عليه وسلم۔ عن أ نس قال لما قدم رسول إلله2 بو طلحة بيدي فانطلق بي إ 
قال يا ف صلى الله عليه وسلمإلمدينة أ خذ أ 

رسول إلله إ ن أ نسا غلام كيس فليخدمك قال فخدمته في إلسفر وإلحُر وإلله ما قال لي لشيء صنعته لم صنعت 
  55هذإ هكذإ ؟ ولا لشيء لم أ صنعه لم لم تصنع هذإ هكذإ ؟

                                                           
49 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Book of Virtues, Chapter on Proving the End of Prophethood, No.2344 
50 Bukhari, Al-Jami 'Al-Sahih, Book of Invitations, Number: 5670 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Book of 

Virtues, Chapter of Proof of the End of Prophethood, No. 2345 
51 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Book of Virtues, Chapter of Proof of the End of Prophethood, No. 2346 
52 do No. 2307 
53 Hakim, Muhammad Bin Abdullah, Al-Mustadrik Ali Al-Sahihin, Research: Mustafa Abdul Qadir Atta, Dar Al-

Kutub Al-Alamiya Beirut, 1st ed. 1411/1990, 670/2 
54 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Fadha'il, Bab Kan Rasoolullah; Ahsan al-Nas Khalqan, No. 2309 
55 do 
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تسع سنين فما أ علمه قال لي قط لم فعلت كذإ وكذإ ؟ ولا عاب علي صلى الله عليه وسلم ۔ عن أ نس قال خدمت رسول إلله3
  56.شيئا قط

رسلني يوما لحاجة فقلت وإلله لا  صلى الله عليه وسلم۔ قال إ سحاق قال أ نس كان رسول إلله4
 
من أ حسن إلناس خلقا: فأ

ذإ رسول  صلى الله عليه وسلمأ ذهب وفي نفسي أ ن أ ذهب لما أ مرني به نبي إلله مر على صبيان وهم يلعبون في إلسوق فا 
فخرجت حتى أ 

ليه وهو يُحك فقال يا أ نيس صلى الله عليه وسلمإلله أ ذهبت حيث أ مرتك ؟ قال قلت نعم  قد قبض بقفاي من ورإئي قال فنظرت إ 
 57أ نا أ ذهب يا رسول إلله.

5.5 Fifth case; Event imagery: 
It means that if the Companions narrate a temporal or spatial event in their own words, 

then there is a difference of words in their interpretations as well. Below are two examples: 

First example: Traditions of the stay of the Holy Prophet in Makkah on the occasion of 

the conquest of Makkah: 

اسٍ ۔1  رَ عَنِ إبْنِ عَب َ
َ
هُ عَنْهُمَا ، قَال

ُ ضِيَ إلل َ بِي  قَامَ إلن َ
َ ِي ركَْعَتَيْن. صلى الله عليه وسلم: أ 

ةَ تسِْعَةَ عَشَرَ يوَْمًا يصَُل 
َ 
 58بِمَك

هِ صلى إلله عليه وسلم 2
 غَزَوْتُ مَعَ رَسُولِ إلل َ

َ
ةَ ۔ عَنْ عِمْرَإنَ بْنِ حُصَيْنٍ قَال

َ 
قَامَ بِمَك

َ  
 وَشَهِدْتُ مَعَهُ إلْفَتْحَ فَأ

نا َ قَوْمٌ  رْبَعًا فَا ِ
َ وإ أ 
هْلَ إلْبَلدَِ صَل ُ

َ : يَا أ 
ُ
 ركَْعَتَيْنِ وَيَقُول

لا َ ِى إ ِ
 59 سَفْرٌ.ثَمَانِىَ عَشْرَةَ لَيْلةًَ لَا يصَُل 

These two traditions are related to the same event but there is a difference between the 

two in determining the duration of stay, one tradition mentions 18 days and the other 19 days. 

The case of application between the two is that this difference between the Companions is due 

to the limitation of the event. The one who counted the entry and exit as two permanent days 

said 19 days and the one who counted the entry and exit as one day said 18 days.60
 

  

Because the Holy Prophet entered Makkah in one part of the day and left it in one part 

of the day, in that sense his stay there is only a part of the day, so this Companion counted them 

both as one day. 

Another example: Traditions of handing over the Kaabah: 

1 ِ بِى 
يْتُ مَعَ إلن َ

 صَل َ
َ
تِى فِى  صلى الله عليه وسلم۔ عَنِ إلْبَرَإءِ بْنِ عَازِبٍ قَال

يةَُ إل َ ى نزََلتَِ إل  ةَ عَشَرَ شَهْرًإ حَت َ
لَى بَيْتِ إلْمَقْدِسِ سِت َ إ ِ

 ُ بِى  ى إلن َ
مْ شَطْرَهُ. فَنَزَلتَْ بَعْدَ مَا صَل َ

ُ
وإ وُجُوهَك

 مِنَ فَانْطَلقََ رَجُلٌ مِنَ إلْقَوْمِ فَمَر َ بِنَاسٍ  صلى الله عليه وسلمإلْبَقَرَةِ: وَحَيْثُمَا كُنْتُمْ فَوَل ُ
نْصَا

َ وْإ وُجُوهَهُمْ قِبَلَ إلْبَيْتِ.إل 
ثََمُْ فَوَل َ

ونَ فَحَد َ
 61رِ وَهُمْ يصَُل ُ

                                                           
56 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Fadha'il, Bab Kan Rasoolullah; Ahsan al-Nas Khalqan, No. 

2309 
57 Ibid, No. 2310 
58 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Maghazi, Bab Muqam Al-Nabi; Bamka Zama Al-Fath, No. 4298 
59 Abu Dawud, Al-Sunan, Kitab as-Salat, Bab Mataa Yatam al-Musafer, No. 1231 
60  Ibn Hajar, Fateh al-Bari: 562/2 
61 Muslim Ibn Hajjaj, Al-Jami 'Al-Sahih, Book of Mosques, Chapter on Delivering the Qibla from Al-Quds to the 

Kaaba, No. 525 
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 إلله2
َ
ن َ رَسُول  إ ِ

َ
ذْ جَاءَهُمْ أ تٍ فَقَال بْحِ بِقُبَاءٍ إ ِ

ُ اسُ فِي صَلاةَِ إلص   بَيْنَمَا إلن َ
َ
  صلى الله عليه وسلم۔  عَنِ إبْنِ عُمَرَ قَال

َ
نْزِل

ُ  عَليَْهِ قَدْ أ 
نْ 
َ مِرَ أ 

ُ يْلةََ وَقَدْ أ 
لىَ إلْقِبْلةَِ. إلل َ امِ فَاسْتَدَإرُوإ إ ِ

لَى إلش َ عْبَةَ فَاسْتَقْبِلوُهَا وَكَانتَْ وُجُوهُهُمْ إ ِ
َ
 62يسَْتَقْبِلَ إلْك

هِ 3
 إلل َ

َ
ن َ رَسُول

سٍ أ َ
َ
ن
َ مَاءِ  صلى الله عليه وسلم۔ عَنْ أ  بَ وَجْهِكَ فِي إلس َ

ِي نحَْوَ بَيْتِ إلْمَقْدِسِ فَنَزَلَتْ: قَدْ نرََى تَقَل ُ
كَانَ يصَُل 

ِ وَجْهَكَ شَطْرَ إلْمَسْجِدِ إلْحَرَإمِ. فَمَر َ رَجُلٌ مِنْ بَنِي سَلِمَةَ وَهُ 
 
كَ قِبْلةًَ تَرْضَاهَا فَوَل ِيَن َ

ةِ إلْفَجْ فَلنَُوَل 
َ
ٌٌ فِي صَلا وَقَدْ  رِ مْ ركُُو

لتَْ فَمَالُوإ كَمَا هُمْ نحَْوَ إلْقِبْلةَِ. ِ  إلْقِبْلةََ قَدْ حُو 
ن َ لَا إ ِ

َ وْإ ركَْعَةً فَنَادَى أ 
 63صَل َ

The incident of conversion of qiblah has been narrated by three Companions and there 

is a difference in the words of the three which can be observed in the above narrations. 

5.6 Sixth Case; Explaining the command and prohibition of the Holy Prophet: 
There is also a difference in the wording of the narrations of the Prophet (PBUH) 

regarding the commands and prohibitions of the Holy Prophet (PBUH). The change is visible 

because the Companions narrated in their own words what they heard or saw from the Holy 

Prophet (PBUH). 

First example; Traditions of putting dust in the mouth of the praiser: 

 قَامَ رَجُلٌ ۔ 1
َ
بِى مَعْمَرٍ قَال

َ رَإبَ عَنْ مُجَاهِدٍ عَنْ أ  ُ مَرَإءِ فَجَعَلَ إلْمِقْدَإدُ يحَْثُو فِى وَجْهِهِ إلت 
ُ مِيرٍ مِنَ إل 

َ ثْنَى عَلىَ أ 
َ  
فَأ

رَإبَ. ُ إحِينَ إلت 
نْ نحَْثُوَ فِى وُجُوهِ إلْمَد َ

َ هِ صلى إلله عليه وسلم أ 
 إلل َ

ُ
مَرَنَا رَسُول

َ  أ 
َ
 64وَقَال

2 
َ  إلل 

ُ
مَرَنَا رَسُول

َ  أ 
َ
بِى هُرَيْرَةَ قَال

َ رَإبَ.۔ عَنْ أ  إحِينَ إلت ُ
فْوَإهِ إلْمَد َ

َ نْ نحَْثُوَ فِى أ 
َ  65هِ صلى إلله عليه وسلم أ 

Second example: Traditions forbidding the eating of sacrificial meat after three days: 

1 
َ بِى طَالِبٍ فَبَدَأ 

َ ِ بْنِ أ   شَهِدْتُ إلْعِيدَ مَعَ عَلِى 
َ
بِى عُبَيْدٍ قَال

َ هِ ص۔ عَنْ أ 
 إلل َ

َ
ن َ رَسُول  إ ِ

َ
لاةَِ قَبْلَ إلْخُطْبَةِ وَقَال لى بِالص َ

سُكِنَا بَعْدَ ثلَاثٍَ.
ُ
كُلَ مِنْ لُحُومِ ن

ْ 
نْ نأَ

َ  66إلله عليه وسلم نَهاَنَا أ 

ضْحِي َ 2
حَدٌ مِنْ لَحْمِ أ ُ

َ كُلْ أ 
ْ 
: لَا يَأ

َ
هُ قَال

ن َ
َ ِ صلى إلله عليه وسلم أ  بِى 

يا َ ۔ عَنِ إبْنِ عُمَرَ عَنِ إلن َ
َ  67مٍ.تِهِ فَوْقَ ثلَاَثةَِ أ 

هِ 3
 إلل َ

ُ
 نَهىَ رَسُول

َ
هِ بْنِ وَإقِدٍ قَال

رٍ صلى الله عليه وسلم ۔ عَنْ عَبْدِ إلل َ
ْ
بِى بَك

َ هِ بْنُ أ 
 عَبْدُ إلل َ

َ
حَايَا بَعْدَ ثلَاثٍَ. قَال

َ ُ كْلِ لُحُومِ إل
َ عَنْ أ 

 
ُ
ضْحَى زَمَنَ رَسُولِ  فَذَكَرْتُ ذَلِكَ لِعَمْرَةَ فَقَالَتْ صَدَقَ سَمِعْتُ عَائشَِةَ تَقُول

رَةَ إل َ ُْ هْلِ إلْبَادِيةَِ حِ
َ بْيَاتٍ مِنْ أ 

َ هْلُ أ 
َ  أ 
َ دَف 

هِ 
هِ صلى الله عليه وسلم إلل َ

 إلل َ
ُ
 رَسُول

َ
اسَ صلى الله عليه وسلم: فَقَال ن َ إلن َ هِ إ ِ

 إلل َ
َ
ا كَانَ بَعْدَ ذَلِكَ قَالُوإ يَا رَسُول قُوإ بِمَا بَقِىَ. فَلمَ َ

خِرُوإ ثلَاثًًَ ثمُ َ تَصَد َ إد َ
خِذُونَ  هِ يتَ َ

 إلل َ
ُ
 رَسُول

َ
سْقِيَةَ مِنْ ضَحَايَاهُمْ وَيحَْمِلوُنَ مِنْهَا إلْوَدَكَ فَقَال

نْ تُؤْكَلَ لُحُومُ صلى الله عليه وسلم: إل َ
َ وَمَا ذَإكَ. قَالُوإ نَهيَْتَ أ 

خِ  لوُإ وَإد َ
ُ
تْ فَك

تِى دَف َ
ةِ إل َ

إف َ
جْلِ إلد َ

مْ مِنْ أ َ
ُ
مَا نَهيَْتُك

ن َ : إ ِ
َ
حَايَا بَعْدَ ثَلاثٍَ. فَقَال

َ ُ قُوإ.إل
 68رُوإ وَتَصَد َ

4 ِ بِى 
خِرُوإ.صلى الله عليه وسلم ۔ عَنْ جَابِرٍ عَنِ إلن َ دُوإ وَإد َ  بَعْدُ: كُلوُإ وَتَزَو َ

َ
حَايَا بَعْدَ ثلَاثٍَ ثمُ َ قَال

َ ُ كْلِ لُحُومِ إل
َ هُ نَهىَ عَنْ أ 

ن َ
َ  69أ 

                                                           
62 Bukhari, Al-Jami 'Al-Sahih, Kitab as-Salat, Bab Ma Jaa’a Fi Qiblah, No. 4494; Muslim ibn Hajjaj, Al-Jami 'al-

Sahih, Book of Mosques, Chapter on Delivering the Qibla from Al-Quds to the Kaaba, No.526 
63 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Masajid, No. 527 
64 Al-Tirmidhi, Al-Sunan, Al-Zuhd, Chapter Ma Jaa Fi Karahiyat Al-Madha, No. 2393 
65 Al-Tirmidhi, Al-Sunan, Al-Zuhd, Chapter Ma Jaa Fi Karahiyat Al-Madhah, No. 2394 
66 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Adhahi, Chapter: bayan ma kaana min al-Naha an akala lahoomu 

al-Adhaha, No. 1969 
67 Ibid, No. 1970 
68 Ibid, No. 1971 
69 Ibid, No. 1972 
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5.7 The seventh case; Making of Hadith Text by the Narrators, in the style of 

the fatwas of the Jurists: 
One form of sense-e-reporting is that some narrators narrated the text of the hadith in 

the style of jurisprudential fatwas, which also led to differences in the words of the text of the 

hadith. Ibn Rajab Hanbali is one of the narrators who has discussed this aspect of narration in 

the most prominent way. He has discussed this subject in detail in his book Sharh al-Illal al-

Tirmidhi. He writes: 

ا ينبغي، ظون إلحديث كمقاعدة إلفقهاء إلمعتنون بالرأ ي حتى يغلب عليهم إلاشتغال به لا يكادون يحف
ولا يقيمون أ سانيده ، ولا متونه ، ويخطئون في حفظ إل سانيد كثيرإً ، ويروون إلمتون بالمعنى ويخالفون إلحفاظ في 

لفاظ تشبه أ لفاظ إلفقهاء إلمتدإولة بينهم . ل 
 
تون بأ

 
 70أ لفاظه ، وربما يأ

Imam Ibn Rajab Hanbali has given many examples in support of his opinion.  

First Example: 

بي إ سحق عن عطاء عن رإفع بن خديج : أ ن إلنبي
 صلى الله عليه وسلمحدثنا قتيبة حدثنا شريك بن عبد إلله إلنخعي عن أ 

 71قال من زرٌ في أ رض قوم بغير إ ذنهم فليس له من إلزرٌ شيء وله نفقته.

After quoting this hadith, Imam Ibn Rajab said: 

 72إلفقهاء.وهذإ يشبه كلام  

 (This hadith is similar to the words of the jurists.) 

This hadeeth with the original words is as follows: 

نَا وَغُ 
َ ى أ   بَعَثَنِى عَم ِ

َ
ُ قَال بُو جَعْفَرٍ إلْخَطْمِى 

َ ثنََا أ 
ثنََا يحَْيَى حَد َ

ارٍ حَد َ
دُ بْنُ بشَ َ ثنََا مُحَم َ

لَ لامًَا لَهُ حَد َ ى سَعِيدِ بْنِ إ ِ
سً 
ْ 
 كَانَ إبْنُ عُمَرَ لَا يَرَى بِِاَ بَأ

َ
 فَقُلْنَا لهَُ شَىْءٌ بَلغََنَا عَنْكَ فِى إلْمُزَإرَعَةِ. قَال

َ
ى بَلغََهُ عَنْ رَإفِعِ إلْمُسَي َبِ قَال  بْنِ خَدِيجٍ ا حَت َ

هِ صلى إلل
 إلل َ

َ
ن َ رَسُول

خْبَرَهُ رَإفِعٌ أ َ
َ  
تََهُ فَأ

َ  
: مَا حَدِيثٌ فَأ

َ
رْضِ ظُهَيْرٍ فَقَال

ى زَرْعًا فِى أ َ
تَى بَنِى حَارِثةََ فَرَأ َ

َ ه عليه وسلم أ 
ٌُ فُلانٍَ  هُ زَرْ رْضُ ظُهَيْرٍ. قَالُوإ بَلىَ وَلَكِن َ

لَيْسَ أ َ
َ : أ 
َ
ٌَ ظُهَيْرٍ. قَالُوإ لَيْسَ لظُِهَيْرٍ. قَال حْسَنَ زَرْ

وإ أ َ مْ وَرُد ُ
ُ
: فَخُذُوإ زَرْعَك

َ
. قَال

فَقَةَ. عَليَْهِ   73إلن َ

The difference between the words of the above two hadiths is clear and the 

jurisprudential style of Shariek bin Abdullah Nakha'i in both of them is also very clear. 

Second Example: 

Imam Abu Dawud narrated the following narration with the chain of narrators: 

                                                           
70 Ibn Rajab Hanbali, Sharh al-Ilal al-Tirmidhi, Research: Hammam Abdul Rahim Saeed, Maktab al-Rashd, 

Riyadh, 2nd ed. 1421 AH, 2001, 278-279/2 
71 Abu Dawud, Al-Sunan, Kitab al-Bay'u ', Chapter on the Farm without the permission of Sahib, No.: 3405 ؛ 

Tirmidhi, Al-Sunan, Kitab al-Ahkam, Chapter Ma Jaa fi man zara fi arz qawm without permission, No. 1366 
72 Ibn Rajab Hanbali, Sharh al-Ilal al-Tirmidhi, 279/2 
73Abu Dawud, Al-Sunan, Kitab al-Bayou ', Bab al-Tashdid fi Zalq, No. 3401 
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هِ بْنِ 
هِ بْنِ عِيسَى عَنْ عَبْدِ إلل َ

ثنََا شَرِيكٌ عَنْ عَبْدِ إلل َ
إزُ حَد َ احِ إلْبَز َ ب َ دُ بْنُ إلص َ ثنََا مُحَم َ

  حَد َ
َ
ن
َ  جَبْرٍ عَنْ أ 

َ
سٍ قَال

بِى ُ صلى إلله عليه وسلم يتََوَ  .كَانَ إلن َ ٌِ ا  بِا نَِاءٍ يسََعُ رَطْليَْنِ وَيَغْتَسِلُ بِالص َ
ُ  
أ  74ض َ

Criticizing this hadith of Shariek bin Abdullah Nakha'i, Imam Ibn Rajab said: 

 بالمد(( وإلمد عند أ هل إلكوفة رطلان.
 
ن لفظ إلحديث )) أ نه كان يتوضأ  75وهذإ روإه بالمعنى إلذي فهمه ، فا 

(They have, according to their understanding, copied it literally. The words of the hadith 

are بالمد 
 
 (.is of two pounds مد ,And according to the people of Kufa ,أ نه كان يتوضأ

Also, most of the narrators have opposed participating in this issue.76  Furthermore, 

Imam Ibn Rajab has mentioned many of the jurists who narrated the text of the hadith in their 

own words, that is, in the style of jurisprudence. For example; 

1.Sulayman ibn Musa Damascus used to narrate this hadith with poor/poor words. 

2. Hammad ibn Abi Sulayman, he and his disciples, and most of the jurists of Kufa used 

to narrate the texts of hadith in the form of jurisprudence. 

3. Hukam bin Utaiba 

4. Abdullah bin Nafi 'al-Sayegh, Malik, etc.77
  

There are different forms of sense-reporting in the text of the Hadith, the study of which 

shows that due to the sense-reporting, there was no change in the ruling of the hadith and no 

change in the subject matter of the hadith. Furthermore, the conditions imposed by the scholars 

and narrators of different jurisprudential sects for the acceptance of the sense-reporting, if the 

narration of the hadith is allowed following all these conditions and it is copied in this manner, 

so it is impossible to imagine a change or distortion in the meaning of the hadith. In this regard, 

Dr. Muhammad Abu Shohbah writes: 

إذإ علمنا كل ذلك أ يقنا أ ن إلروإية بالمعني لم تجن علي إلدين، وأ نها لم تدخل علي إلنصوص إلتحريف 
وإلتبديل كما زعم بعض إلمستشرقين ومن لف لفهم، وأ ن إلله إلذي تكفل بحفظ كتابه قد تكفل بحفظ سنة نبيه 

ويل من إلتحريف وإلتبديل، 
 
وقيض لها في كل عصر من ينفون عنها تحريف إلغالين وإنتحال إلمبطلين، وتأ

 78إلجاهلين، فذهب إلباطل إلدخيل، وبقي إلحق موردإ صافيا للشاربين.

(When we came to know all these things, we became convinced that the tradition did 

not harm the religion in any way, nor did it cause any distortion or change in the texts as the 

Orientalists and their peers think. Just as Allah Almighty has taken the responsibility of 

protecting His Book, He has also taken the responsibility of protecting the Sunnah of His 

Prophet from distortion and change, and for this purpose, He has appointed people in every age 

                                                           
74 Abu Dawud, Al-Sunan, Kitab al-Taharat, Chapter What is part of water in ablution, No. 95 
75 Ibn Rajab Hanbali, Sharh al-Ilal al-Tirmidhi: 279/2 
76 Bayhaqi, Sunan al-Kubra: 171/4 
77Ibn Rajab Hanbali, Sharh al-Ilal al-Tirmidhi: 279/2 
78 Muhammad ibn Muhammad Abu Shahba, Dr., Defending the Sunnah of the Orientalists and the Contemporary 

Book, Al-Azhar Printing Press, Cairo, P. 34 
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who have gone to extremes. He defended it from the distortions of the doers, the doctrines of 

the heretics, and the interpretations of the ignorant, so the falsehood was dispelled and the 

fountain of truth remained for the seekers of truth.) 

Another important aspect is that the whole discussion of sense-reporting relates to the 

period before the compilation of the hadith. When the hadiths were compiled into books by the 

authors, then it became necessary to pay attention to the words. Sense-reporting may be allowed 

in missionary programs or while just discussed among each other, but the narration is necessary 

for reasoning and inference.79
  

6. Conclusion 
It is clear from this discussion of the sense-reporting that the main rule and principle in 

the narration of the hadith was that it should be narrated with the observance of the words 

which were uttered by the Holy Prophet (PBUH). There was a situation that was allowed in 

certain circumstances, this permission was not for all the narrators. Although some hadith 

experts have declared sense-reporting to be unlawful, the majority of jurists and hadith experts 

have allowed it with certain strict conditions. If the narration is done in a meaningful manner 

keeping these conditions in mind, then there is nothing wrong with the narrators. The reason 

for this non-objection is that on the one hand the permission of the narrator was limited and 

conditional and on the other, the conditions were so strict that in the presence of these 

conditions no narrator could substitute the word of the Prophet. If a person, despite this, argues 

that the hadith is invalid and irrefutable, then how can it be called scientific honesty? 
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